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. the path of the sinn

" produces won cxFul fruits; for. theiyrords: of Torah:are.

The gateways of Torah wisdom are:locki
before the sinner. Even if he should atten
Torah subject, he-will find no satisfaction; or
confused and disturbed by countless,qu
plexities. This is because’ every
tion and doubt that build a-w.

traordinary, mitacle becaus 1
was given at Sinai and before the Jewish People actually

possessed the merit of Torah study: Nevartheless, God

+lentified Moses with the Torah-which hg was destined  op Hachaism:
to study in the future, and so the sea was aty-bound to  Eexodus 14:27
split for Moses and Istael even at-this-time.-

Those who _study Torah. are called “'t

'y

T_dréh_. L8

e Olir Hachaim:
e vesiels of 25:10

The student of Tor:;il is,;:omﬁated. to'a fr\Lit; tree which

exquisite nourishrent for the soul; an ah
dent grows he produces more and-more of this luscious
fruit. Thus we can understand the wor i
who had five sons ‘who were great Torah schol
declared: *“T have planted five strong ceddr trees among
the People of Istael”” (Shabbat 118b).





[image: image2.jpg]?‘ TORAH

\
|
H
|
Baua Batra 1 féi

God’s main purpose in settling the Chlldten of Israel in
the Land of Israel was that they should plant orchards of
trees in the holy earth, or, in other words, that they
cultivate Torah students who can flourish in the Holy
Land, for the very air of the Land of Israel makes one
wise.

The Torah of Eretz Yisrael purifies the soul and enriches
it with intellectual treasures. This purification is demon-
strated by the incident related by our Rabbis (Masechet
Kallah Rabbati, Ch. Ti): Rabbi Akiva met a very troubled
spirit from the nether world who was suffering terrible
punishment for his sins. The spirit. revealed to Rabbi
Akiva that only his own son could redeem him from his
miserable fate. Rabbi Akiva went to the city where the
nian lived and personally taught the'son Torah. As soon
as the child uttered words of Torah, his father’s soul was
purged of its sins, and he was released from his incredible

suffering.

In this vein, we can understand the deeper meaning of
the verse which says: ‘“When you come to the
[promised] land and plant a tree beating [edible] fruit,
you must avoid its fruit as a forbidden growth, for three
years [the fruit] shall be a forbidden growth and it may
not be eaten (Leviticus 19:23). This means that when you
enter the Holy Land you must immediately begin to bear
children. However, for the first three years of his child-
hood, the toddler is not ready to study and produce
Torah fruits.

Scripture continues: ‘“Then in the fourth year, all the
tree’s fruits shall be holy and it shall be something for
which God is praised’” (Leviticus 19:24). This means that
when the child is in his fourth year he begins to talk
words of Torah and his father teaches him the verse:
“Moses commanded the Torah to us, an eternal heritage
for the Congregation of Jacob’” (Deuteronomy 32:4),

"} and he teaches him to recite the *‘Shema”’

TORAH g

(see Sukkah
42a). The child’s first words of Torah are called“‘holy- . -
fruits”” and these are the most wonderfisl praises of Go

Seripture concludes this subject, saying: “Tn th
year, you may eat its fruit and thus increase yi
(Sukkah 19:25). This means that when |
years old his father begins to teach hi
the actual Scripture (Avo‘t 5:21
becomes a productive- Torah
matures and increases his *‘croj

aiip Cits o Ohr Hachaim:
'Afterh.fe, for he realizes that that is where he will Tealize [ piinic 26:3

“the full extent of his spiritual achievements and that is #22
the land of true, eternal life.

The righteous men toil incessantly in the study of Torah,
yet they never feel that this is difficult or exhausting, On
‘the. contrary, they regard this toil as their supreme
| pleasure and delight. They revel in their concentrated
studies like other men rejoice in their pastimes, or like
businessmen rejoice in their profits.

Ohr Hachairn:
Numbers 23:21

It is incumbent.upon students of Torah to acquire nine
desirable traits, One: the student must follow the exam-
ple of our forefather Abraham'who was - willing to'give
up everything for the sake of God.- He left his family and
homeland to follow God and was willing to stand-alone
against challenge.and defy a Wotl(l_ full of 1dolators to
whom he proclaimed the existes

ITwo The Torah student should be motwated

prove himself constantly. This is as the Talmud (B
i7a) teaches: It is far better for a person to'b
'motivated to rebel against his Evil Impulse than to be
stimulated by rebuke from outsiders. ‘‘Better one:
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upheaval from within one’s own heart than one hundred
blows from outside.” - ‘

Three: The Torah student must be humble for our Sages
taught (Eruvm 54a) that the scholar should be as
unassuming and simple as the flat, bare plains of the

wilderness.

Four: While the Torah student must have humility, he
must exercise dignity and self-repect and never lose sight
of his exalted position of responsibility in the community.
If he notices a respected person who acts improperly and
is worthy of rebuke, he should not practice fake,
distorted humility, saying: ““Who am I to criticize such
an important personage?”’ He should not shy away from
his obligation to admonish, but should recognize more
than anyone else that all Jews are responsible for one
another, and he should do his best to cotrect his fellow
Jew. -

Five: The Torah student should always keep in mind the
words of our Sages (Avos 3:1): “‘Reflect upon three
things and you will never fall into the clutches of sin:
Know from where you came—from a fetid drop; know
where you ate going—to a place of dust and worms; and
know to whom you have to make reckoning in the
future.

Six: The Torah stadent must always be joyful outwardly
but inwardly never be totally comfortable with himself,
for pethaps he is not serving God adequately.

Seven: The Torah student must have a pure heart and be
far removed from hatred or jealous.

Bight: The Torah student must study with great
regularity, as the Torah says of Jacob, ‘‘He dwelt in
tents,”” i.e. in the House of Study.

Nine: The Torah student must not seek luxuries, for the

pursuit of luxury leads one away from the service of God.
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TZITZIT
The Torah teaches that Txitzit, the fringes which are-at-
tached to four-cornered garments, are a sign and a
remembrance for the Jewish people who wear them. The
Talmud (Menachot 43b) compares Txitzif to the special
chain and seal which slaves used to wear at all.times.to
identify them to others as slaves and to remind the slaves

themselves of their duties to their master. Thus; when:

the’] Jew looks at his Tzrtzzt hei is coustantly remmd‘

his heart desu'es The, ]ew must constantly rem mber th
i he is merely 2 servant: who exists solely to please his

* master, and he must.always’be concerned lest he displease
" his master.'A dramatic instance of thisis related in the
Talmud (Menachot 44a).

There was once a man who was very scrupulous
about keeping the mitzvah of Txitzit. However,
he was morally weak and he allowed his lust to
get the best of him. He sought the pleasures of a
beautiful prostitute to ‘whom he paid a fortune for:’
her servxces He d1srobed and: chmbed ‘up:to he

it of his garment flew:;
reminding hxm not. to;

repented “as' did the pr
whelmed by the scene:

Fmally, we can also view Txifzit 4s:a:
designs special livery for his royal retinue
be readily identifiable as his servants. Sim
Almighty King of Kings designed a special‘unifo
| His most devoted servants, the Jewish P’eople.

suspended from each corner. The four corners symbolize
that God created the four corners of the world which He

That "
| uniform is the four-cornered garment with the Tzitzif -
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